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Abstract 
This study aims to explore the actualization of Pancasila values in the tradition of 
celebrating the birthday of the Prophet Muhammad (Maulid) in Gampong Bintah, Pasie 
Raya District, Aceh Jaya Regency, and to identify the supporting and inhibiting factors 
in its implementation. The study adopted a qualitative approach with a descriptive 
method. Data were collected through observation, in-depth interviews, and 
documentation. The informants consisted of village officials, religious leaders, youth 
leaders, and members of the general community. The results reveal that the Maulid 
tradition in Gampong Bintah reflects all five principles of Pancasila: (1) Belief in the 
One Almighty God is manifested through the recitation of shalawat, religious sermons, 
and other spiritual activities; (2) just and civilized humanity is shown through mutual 
assistance and communal cooperation; (3) the unity of Indonesia is evident in the 
inclusive participation of all community members; (4) democracy is expressed through 
deliberation in planning the event; and (5) social justice is seen in the equitable 
distribution of meals and the inclusive involvement of the community. Supporting 
factors include community spirit, social awareness, and village government support, 
while inhibiting factors include limited financial resources and residents’ busy 
schedules. The Maulid tradition in Gampong Bintah plays an important role in 
preserving local culture while also serving as a living practice of Pancasila values. 
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1. Introduction 
Pancasila is the philosophical foundation of the state and the national ideology of Indonesia, 

functioning as a guideline for the lives of all Indonesian people [1]. Pancasila values are expected 
not only to remain abstract concepts but also to be actualized in various aspects of social, national, 
and state life, including in the practice of religious and cultural traditions [2]. As a living ideology, 
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Pancasila derives its relevance from the extent to which its values are practiced in everyday life 
and in the conduct of public institutions [3]. For Indonesian Muslims, the principles of Pancasila 
are widely regarded as compatible with Islamic teachings, so that religious practice can serve as a 
medium for strengthening the national ideology [4]. 

One of the most deeply rooted religious traditions in Indonesia is the commemoration of the 
birthday of the Prophet Muhammad (Maulid Nabi). This celebration expresses the joy, love, and 
respect of Muslims for the Prophet Muhammad and takes diverse forms that blend Islamic 
teachings with local culture across the archipelago [5]. In Aceh Province, the tradition is known as 
Kanduri Maulod and is celebrated enthusiastically over three consecutive months (Maulod Awai, 
Maulod Teungoh, and Maulod Akhee) [6]. In Aceh, Maulid has become a socio-religious phenomenon 
that combines cultural practice, religious expression, and community gathering [7]. 

The community of Gampong Bintah, Pasie Raya District, Aceh Jaya Regency, is one of the 
communities that regularly holds the Kanduri Maulod tradition. The event involves all levels of 
society and includes communal eating, dhikr (remembrance of God), and prayer. Previous studies 
have shown that local traditions in various regions of Indonesia embody the values of Pancasila, 
such as the Pacu Tabang Itiak tradition in West Sumatra [8] and the Nompudu Valaa Mpuse tradition 
of the Kaili community [9], while religious traditions in Aceh, such as Liké Geleng, strengthen social 
cohesion [10]. However, studies that specifically examine how the Maulid tradition in rural Aceh 
actualizes each of the five principles of Pancasila remain limited. This phenomenon therefore 
deserves closer examination to understand how a local religious tradition functions not only as a 
ritual but also as a medium for reviving and practicing the noble values of Pancasila. 

This study aims to: (1) describe and analyze the forms of actualization of Pancasila values in the 
Maulid tradition in the Gampong Bintah community, and (2) identify the supporting and inhibiting 
factors in the process of actualizing these values. 

2. Method 

Research Design and Site 
This study used a qualitative approach with a descriptive method. This approach was chosen 

to obtain a comprehensive and in-depth picture of the actualization of Pancasila values in the 
Maulid tradition at the research location [11], [12]. The study was conducted in Gampong Bintah, 
Pasie Raya District, Aceh Jaya Regency, over a period of approximately two months. 

Data Collection 
Data were collected using three main techniques: (1) participatory observation, in which the 

researchers were directly involved in the preparation and implementation of the Maulid; (2) 
unstructured in-depth interviews with key and supporting informants; and (3) documentation in 
the form of photographs, videos, and notes related to the event. Informants were selected 
purposively and divided into two categories. Key informants included the Keuchik (village head) 
of Gampong Bintah, youth leaders, and the Maulid committee. Supporting informants included 
the Tengku Imum (village religious leader), the Head of Village Affairs (Kepala Urusan, KAUR), and 
representatives of the general public. 

Data Analysis 
The data were analyzed continuously throughout the fieldwork using the interactive model, 

which consists of data condensation (selecting and focusing relevant data), data display 
(organizing data into narratives), and conclusion drawing and verification (verifying findings 
against field data) [13]. The use of three data collection techniques and two categories of informants 
allowed the findings to be cross-checked, thereby strengthening their credibility [14]. 
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Research Ethics 
All informants were informed of the purpose of the study before the interviews and participated 

voluntarily. In this article, informants are identified only by their roles in the community. 

3. Result and Discussion 
The results show that the entire series of activities in the Maulid tradition in Gampong Bintah 

actualizes the five principles of Pancasila. The findings for each principle are presented below, 
followed by the supporting and inhibiting factors and a discussion of their significance. 

The Value of Belief in the One Almighty God (First Principle) 
The actualization of the first principle is clearly visible at the core of the Maulid celebration. The 

activities focus on strengthening faith in and devotion to Allah SWT and on fostering love for the 
Prophet Muhammad (peace be upon him). This is realized through collective worship, namely the 
performance of dhikr (known locally as meudike), the recitation of prayers, and poems of praise to 
the Prophet such as the Dalail Khairat. The highlight of the event is a religious sermon delivered by 
an invited religious scholar (ulama), which emphasizes emulating the Prophet’s character, 
strengthening monotheism, and increasing worship. As the Tengku Imum of Gampong Bintah 
stated, “The sermon explained how the Prophet Muhammad always maintained prayer, was 
honest... submitted to Allah alone... This is all part of strengthening the values of Belief in the One 
Almighty God.” 

The Value of Just and Civilized Humanity (Second Principle) 
The second principle is actualized through a spirit of social concern and mutual cooperation. 

The community works together selflessly, from setting up tents and cleaning the meunasah (village 
prayer hall) to cooking and preparing dishes. The tradition also includes Idang Meulapeh, in which 
each household brings layered dishes to be served at the mosque or meunasah; the food is then 
eaten together and shared among all those present. On many occasions, the celebration is also 
accompanied by charity for orphans and the poor, emulating the generosity of the Prophet 
Muhammad. 

The Value of the Unity of Indonesia (Third Principle) 
The Maulid tradition in Gampong Bintah serves as an effective social glue that strengthens 

community unity. All elements of society are involved regardless of social status, economic status, 
or age, and everyone sits together in a single series of events. The Maulid is also a gathering place 
for residents who rarely interact because of their busy daily lives. According to the Keuchik of 
Gampong Bintah, “Maulid is one of the most effective traditions in building a sense of unity... 
differences in social, economic, or perspectives can be bridged.” 

The Value of Democracy Led by Wisdom in Deliberation/Representation (Fourth Principle) 
The fourth principle is particularly evident in the planning stage. Before the Maulid celebration, 

the community of Gampong Bintah always holds a deliberation (musyawarah) in which religious 
leaders, village officials, youth leaders, and community representatives sit together to form a 
committee. Technical matters, such as the event schedule (to avoid clashing with other villages), 
fundraising, the division of tasks, and the selection of speakers, are discussed and decided through 
deliberation. A member of the organizing committee emphasized, “We made all decisions through 
deliberation... everything was decided by consensus. It was precisely from this deliberation that a 
sense of ownership of this event grew.” 
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The Value of Social Justice for All Indonesian People (Fifth Principle) 
The fifth principle reflects the spirit of sharing and equality and is directly practiced in the 

distribution of food from the Maulid celebration. Kanduri Maulod dishes, as well as meat when 
available, are distributed fairly to all village residents without exception, so that every individual, 
regardless of social status or contribution, can share in the joy and blessings of the Maulid. As the 
Head of Village Affairs (KAUR) explained, “We strive to ensure that Maulid activities are 
inclusive... Food is distributed equally... All of this is a tangible manifestation of the value of social 
justice.” 

Supporting and Inhibiting Factors 
The study identified several factors that support the implementation of the tradition: (1) high 

religious awareness and the community’s love for the Prophet Muhammad; (2) strong support 
from religious and traditional leaders; (3) a deep-rooted spirit of mutual cooperation and collective 
participation among residents; and (4) support from village government officials. The inhibiting 
factors are (1) limited funds and resources for organizing large-scale events, and (2) residents’ busy 
schedules, which sometimes reduce their participation in preparations. 

Discussion 
The findings show that the Maulid tradition in Gampong Bintah is not merely a religious ritual 

but a social space in which all five principles of Pancasila are practiced simultaneously. The first 
principle is expressed through collective worship and religious sermons, confirming that religious 
devotion and commitment to the national ideology are mutually reinforcing for Indonesian 
Muslims [4]. This is in line with Shadiqin and Ikramatoun [7], who showed that Maulid in Aceh is 
simultaneously a cultural practice and an expression of religiosity, and with Yunus [6], who 
described kenduri Maulid as a communal institution embedded in Acehnese social life. 

The strong social cohesion observed in Gampong Bintah can be explained by the social 
functions of group rituals. Collective rituals signal group membership, promote affiliation, and 
strengthen cooperation among participants [15], [16]. Communal eating, such as the Idang Meulapeh 
tradition, further reinforces social bonds and a sense of belonging [17]. Similar effects have been 
reported for the Liké Geleng tradition in South Aceh, which strengthens friendship, kinship, and 
cooperation [10]. The central role of the meunasah in the Maulid celebration also reflects its function 
as a source of social capital in Acehnese villages [18], although changes in the lives of the younger 
generation pose challenges to this function [19]. 

The practice of deliberation in planning the Maulid shows that the fourth principle is not only 
a constitutional norm but is also lived at the grassroots level, consistent with the view of Pancasila 
as a living constitution whose values must be reflected in social practice [3]. Likewise, the equitable 
distribution of food and charity for orphans and the poor are concrete expressions of social justice. 
These findings are consistent with studies on other local traditions in Indonesia, such as Pacu 
Tabang Itiak [8], Nompudu Valaa Mpuse [9], and Ambelu [5], which also embody Pancasila values 
through religious and cultural practice. They also support the argument that Pancasila values are 
best internalized through daily practice rather than abstract instruction [1], [2]. 

These findings have implications for civic education. Local traditions such as the Maulid can 
serve as contextual learning resources for Pancasila and Civic Education, as local-wisdom-based 
learning has been shown to be effective in revitalizing Pancasila values [20] and in shaping the 
Pancasila student profile [21]. At the same time, the inhibiting factors identified in this study, 
namely limited funds and declining participation due to residents’ busy schedules, indicate that 
the sustainability of the tradition requires support from the village government and the active 
involvement of the younger generation [19]. 
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4. Conclusion 
The Maulid tradition in Gampong Bintah, Pasie Raya District, Aceh Jaya Regency, is a concrete 

manifestation of the practice of Pancasila values. The value of divinity is reflected in collective 
worship, dhikr, and joint prayers led by religious leaders. The value of humanity is reflected in 
mutual cooperation, the Idang Meulapeh tradition, and charity for orphans and the poor. The value 
of unity is reflected in the participation of all levels of society, which strengthens solidarity and 
togetherness. The value of deliberation is reflected in decision-making that involves religious 
leaders, community leaders, and youth in planning the event democratically. The value of social 
justice is reflected in the equitable distribution of food and assistance. The Maulid tradition thus 
strengthens not only spiritual values but also social solidarity, justice, and unity, making it a living 
practice of Pancasila. 

The village government, religious leaders, and community leaders are encouraged to continue 
supporting the tradition, including by mobilizing funds and involving the younger generation in 
its preparation. The tradition can also be used as a contextual learning resource for Pancasila and 
Civic Education. This study is limited to a single village and a single tradition; future research 
could compare Maulid traditions in several regions of Aceh or examine other local traditions as 
media for the actualization of Pancasila values. 
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